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Moreover, (on your supposition of momentary existence),
as at the time of the perception (the second moment) the.
'Object (of the first moment) does not exist, and similarly
at the time of the object's existence the perception does
.not exist, there can be no such things as a perceiver and
a thing perceived, and consequently the whole course of
the world would come to an end. Nor may you suppose
that the object and the perception are simultaneous, be-
cause this would imply that, like the two horns of an
animal, they did not Stand in the relation of cause and
effect [as thi$ relation necessarily involves succession],
:and consequently the Alambana, or the object's data
[supra, p/29], would be abolished as one of the four con-
current causes (pratyaya).1

If you say that " the object may still be perceived,
inasmuch as it will impress its form on the perception^
even though the one may have existed in a - different
moment from the other," this too will not hold; For if
you maintain that the knowledge acquired by perception
has a certain form impressed upon it, you are met by the
impossibility of explaining how a momentary perception
can possess the power of impressing a form; and. if you
say that it has no form impressed upon it, you are equally
met by the fact that, if we axe to avoid incongruity, there
must be some definite condition to determine the perception
and knowledge in each several case. Thus by perception
the abstract consciousness, which before existed uninflu-
enced by the external object, becomes modified under the
form of a jar, &c., with a definite reference to each man's
personality [i.e., I see the jar], and it is not merely the
passive recipient of a reflection like a mirror. Moreover,
if the perception only reproduced tjie form of the object,
there - would be an end of using such words as " far,"
"near," &a, of the objects.2 Nor can you accept this
conclusion, "as exactly in accordance with your own

1 I propose to read in p.' 26, line 5, infra, ffrdhyasya for agrdhyatya.
2 As these terms necessarily relate to the perceiver.